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3. Akkadian

The first term to be discussed is ersetu, which carries the widest
and most problematic distribution of meaning of all the Akkadian
terms for the Netherworld. After this entry, the terms lexically related
to ersetu follow: arallf, hiliba, irkallu, danninu, ganziv, lammu. Then
kigallu and the related terms which are logographically or semantically
associated with ersetu are discussed. Following this group, we study
apsié and seru and their related terms. The next group is the terms
related to the grave. The last group is those words belonging to the

peripheral category of the Netherworld.

3.1. ersetu!

This is the most common Akkadian word denoting the Netherwor-
1d, an equivalent of Sumerian KI and KUR, and yet it is the most varied
and obscure in terms of defining semantic distribution. Some obvious
evidence of the difficulty is the number of Sumerian words assigned to
Akkadian ersetu in lexical references, although ersetu takes KI as a

Sumerian ideogram in many compositions.
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a. Word level
1) earth
2) land |
3) the Netherworld

As we have already said before, Akkadian ersetu has the largest
semantic extent among the terms dealing with the Netherworld.
However, the usages and semantic segments of ersetu are various and
complicated, making it difficult to analyze the distribution of the
meaning.

For articulating the semantic range of ersetu, lexical references
will help in understanding ersefu as one clarifis them through screening.
But the problem is how to screen them. A simple way is to check
Sumerian references according to the semantic range of their Akkadian
equivalents regarding ersefu.

First group: Sumerian equivalents only of ersefu.
(1) IM: i-mi IM = sa-mu-i, er-se-tit  Idu 11 340f.

The semantic paradigma of IM is: “clay, earth, tablet”. The
original semantic extent may have been limited to a part of the ground,
“clay”. It is apparent that “earth and tablet” are extension of “clay”
by its nature. One thing in particular should be noted: according to the
geographic lists, IM is attested as a written form for the names of three
cities. One of these is: en-ni-gi=IM.? Enegi(r) is the city of Ninazu, a
god of the Netherworld, son of Ereshkigal.®

The semantic distribution between IM and ersetu is a distributional

inclusion.
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(2)  BUR: bu-ur BUR=3a-mu-u, er-se-tum A I1/4: 109f.

“Hole, pit, depth” are assigned to the translation of BUR. The
semantic range of the BUR is apparently included in ersetu, a part of
earth. As known from the geographical point of view, it belongs not
only to earth but also as a bypass to the Netherworld. BUR is also

metaphor for the Netherworld.*

Second group: These are not single Akkadian equivalences to

Sumerian words in the lexical references.

3)  GU: gu-u GO=ma-a-tum, er-se-tum, an-ni-is
A VIII/1:67ff.
4)  MA: ma MA=wma-tum, er- [ge-tum], a-la-[ bu]
Idu 11 104 ff.
(5)  KUR: [ku-ur] [KUR]=[ma]-a-tum, Sa-du-um, [er—§] é-tum
MSL 2 138 C 1ff.
6) KL KI=ersletum], KI=a-$[ar], KI=ma-a-tu
Izbu Comm. 247ff.
(7) [ki-i] [KI]Z[er-ge-tum], [ma-a-tum], [q)lag-ga-ru
A IV/2: 181-182. ‘

These references support the idea that ersetu is closely associated
with matu® in terms of semantic range, but they can be independent in
their paradigma. From the point of view of semantic distribution, matu
comes under ersetu in a distributional inclusion.

Another thing that we can be seen from the references is that Sad#,
qaqgaru, and asru are part of “éarth,” even though aS»u became

semantically independent from ersetu in comparison with Sumerian KI.
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They are in either a distributional inclusion or overlapping distribution

with ersetu depending upon their context: evsefu > gaqqaru > matu.

Third group: Akkadian ersetu designates either the Netherworld or

a part of the Netherworld in Sumerian equivalent to Akkadian.

3)

9)

(10)

(11)

(12)

(13)

(14)

(15)

(16)

(17)

KI: ki.a gub.ba.zu.de: ina er§eti na uzuzziki

Delitzsch AL 134: 4.

KUR: gir kur.rva.ke,: sepu ana KIl-tim

CT 16 9 II 6ff.

KUR.NU.GI4.A: kur.nu.gi.a= erse-et la ta-r

Lu Excerpt II 65.

E.KUR.BAD: é.kur.BADieme-l‘u, E mu-ti, na-aq-ba-ru
CT 18 30 r. 1 28ff.

EKUR a-ra-li BAD=a-» [a-al-lu-u]

Igituh short version 158.

IGLKUR: IGLKUR= er=se-tim-ma

CT 16 46: 1891.

HILIB: hi-lib IGL.KUR=pa-an er-§e-ti, er-se-tu, ir-kal-la,
dan-ni-na, ga-an-zt-ir

Diri 11 14511,

GANZIR: ga-an-zer IGLKUR.ZA=KA Er-ge-ti, Er-§e-z‘u,
Ir-kal-la, Dan-ni-na, ga-an-zér

Proto-Diri 111 150ff.

ARALL a-ra-[i], t-ru-[gal] URU x X=[er-se-tum ]
Ea V1iii C 12'1.

LAM: la-am-ma LAM = er-se-tu S 1216; AfO 17 316 F38
(Comm. on Marduk’s Address to the Demons).
GALILLA: ga-lil-la GA X LILIA=E erse-tu

A 1V/4: 197; CT 12 22a 1II 8 (Aa).
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ersetu in this group definitely describes the other domain, even
more it designates a certain area of the Netherworld, except in exam-
ples (8, 16, 17) where ersetu is generalized as this world in contrast to
heaven.

Observations from the above references indicate that ersefu
specifying the Netherworld seems to correspond to KUR and its combi-
nation; KUR.NU.GL,.A, EKUR.BAD, HILIB(IGLKUR), GANZIR(IGL
KUR.ZA), whereas arallii, irkallu, danninu, ganzir, hilibfi are associated
with ersetu in either a distributional equivalence or inclusion. Accord-
ing to Sumerian correspondence, irkallu, danninu, ganzir and hilibii
describe the entrance to the Netherworld. ARALI // aralli might

have something to do with the Dumuzi tradition.®

b. Sentence level
1) Earth
(18)  wltu Anuwm [ibnd Samé ]| sama ibnfi [er§etim] ersetim ibnfl
narate
“After Anu had created the heaven, the heaven had
created the earth, the earth had created the rivers” CT 17
50: Iff.

“Earth” in this sense is in contrast to heavenly the abode, that is,
in the context of cosmogony/cosmology. For the discussion on the
dichotomy of the Cosmon, the heaven and the earth and their semantic

distribution we have already examined in KI.

2) The Netherworld
(19) nam.erim zi.an.na hé.pa zi.ki.a hé.pa: mamit nis Samé li

tamadti nis ervseti li tamdti

— 69—
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“Be conjured by heaven, be conjured by the Netherworld”
Surpu V-VI 58f.

(20) dim.me.er an.na.ke, an.na ba.an.e,,.dé dim.me.er ki.ke, ki.
a ba.an.suns(BUR).ne.eS: ilit 3a Samé ana Same itela ili Sa
ersetim ana ersetim Tterbi
“The gods of heaven ascended to heaven, the gods of the
Netherworld descended to the Netherworld” 4 R 28 No.2:
19.

These texts lie in the cosmological frame, “heaven-earth”. The
difference here is whether or not the texts have a designation, or
“code”, for the Netherworld. (19) and (20) preserve such a designation,
the Cosmos and theology. In reference (19) a phrase mamitu nis Samé
in the context of cosmology is the key that designates ersetu as the
Netherworld rather than the earth in general. The reference (20) is
also set in a cosmological context. In addition to that, a pair of
theological implications, /i sa samé and ili sa ersetu, that is, heavenly
pantheon and pantheon in the Netherworld, support ersetu as designat-
ing the Netherworld. The semantic distribution of ersety in (19) and

(20) clearly is in a distributional equivalence to the Netherworld.

(21)  Istar ana Kl-tim wurid ul ild
“Ishtar has descended into the Netherworld and has not
ascended” Ishtar’s Descent 85.

(22)  wltu wllgnumma Istar ana KURNU.GI, uridu
“Since Ishtar has descended to the land of no return”
Ishtar’s Decent 86.

(23)  luman takkap Kl-tim iptema utukku sa Enkidu ki zaqiqi

ultu Kl-tim z'ttagc?
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“As soon as he opened a hole into the Netherworld, the
spirit of Enkidu came forth from the Netherworld like a
phantom” Gilgamesh X1I 83f.

These references are categorized as literature dealing with the

Netherworld as its main motif. In other words, ersetu in these texts,

without doubt, denotes the underworld, because the whole story is

composed under control of the Netherworld milieu.

In a semantic distribution ersefu is equated to the Netherworld

through a code of literary theme.

(24)

(25)

[..] ur AB x GAL.la.[ta ba.ral.a: UR.SAG dannu Nergal
iStu erseti illd

“Nergal, powerful hero, comes up from the Netherworld”
KAV 218 Aiii 3 and 8.

Nin.gis.zi.da gu.za.la kur.ra.ke4 hé.{pa>

zi gis.ig kur.ra imin.bi hé.<pa> ...

zi 1-dus-dug-gal kur.ra.ke, hé.<pa>:

nis MIN guzal it Sa KI-tim lia tamdta]

nis dallat K1-tim seba li tamdita)

nis MIN MIN Kl-tim li tamdita

“Be conjured by Ningishzida, chairbearer of the Nether-
world, Be conjured by the seven doors of the Netherworld,
Be conjured by Neti, chief doorkeeper of the Netherwor-
1d” CT 16 13 ii 44ff.

The personages in (24) and (25) are accepted as inhabitants of the

Netherworld through codes of theology. .Some of these inhabitants

preserve Kl (ersetu): sakkanakku KI-tim, “military governor of the
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Netherworld”; Belet KI-tim, “Lady of the Netherworld”: Namtar sukkal
KI-fzm, “Namtar, the vizier of the Netherworld”; DINGIR.MES ersetu,

“gods of the Netherworld”; Anunnaku sa er§eti, “Anunnaki of the

Netherworld”.

ersetu in other textual references is characterized by the modifiers,

such as saplu and rapsu which are supplementary designation of the

other realm.

a) Saplu

(26)

elis TLLAMMES lsshubunu Saplis ina KI.TIM etemma-
kunu AMES lLsamma GIS.MI » UDA
“Above, may they take possession of your life, Below, in

the Netherworld, may they make your ghost thirst of
water” State Archives of Assyria 11 49 476-477.

b) rapsu

(27)

lusesbitka Sarvita ina erseti rapasti
“I will let you have dominion over the wide Netherworld”
Nergal and Eveshkigal EA 357: 83

(28) ni.gal mu,.mu, kur dagalla.a [si |: namriri labis Kl-tim
rapastim wmala
“He (demon) is clad in luminosity, he fills the vast Nether-
world” CT 17 3: 22.

c) trtu

(29) wlite ivat K1-tim isitha di'u
“The headache sprung up from the bosom of the Nether-
world” Ludlul II 52.

(30) in kigallam véstim in irat ersetim rapastim ... usarsid
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temensa
“I laid its foundations firmly on the primordial Netherwor-
1d, on the bosom of the wide Netherworld” VAB 4 94 111 33.

These modifiers for ersetu, Saplis, rapsu, and irtu, are potential
candidates for a code between a sender and a receiver to suggest “the
Netherworld”, but they themselves do not function as a code, but as a
supplement of a code.

All references here are involved with ghosts, demons and gods who
inhabit the Netherworld in terms of theology and literary themes which
function as the actual codes.

The connection of irtu with ersefu helps in understanding the
structure of the Netherworld. #7f«# means “chest, breast”, and “depths”
which in some texts is applied to i7tu er§etz': “the depths of the Nether-
world.” However, irtu ergetz' is more meaningful than such generaliza-
tion. irtu appears with other term kigallu which represents “founda-
tion, base” and can extend its meaning to “the Netherworld.”” Both
irtu ergetz' and #7tu kigallu describe their location in the Netherworld,
that is, “bosom of the Netherworld, surface of the Netherworld.”

As with GABA, Sumerian equivalents to Akkadian ¢#f« denote in
transferred meaning: “edge, surface and side.”® For instance, ity mé,
“the edge of the water”, i7tu sadi, “the flanks of the mountains.”

From the usage of irtu and references of kigallu, irtu erseti gives us
a picture of the structure of the underworld. It describes a segment of
the Netherworld, the level of the surface of the Netherworld attached
to the earth.
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3.2. arallu®

This is a Sumerian loan word deriving from E. KUR.BAD or A.RA.
LI

a. Word level
1) the Netherworld

2) the Arali mountain

arall is the distributional equivalent to the Netherworld in Ak-
kadian literature. We identified A.RA.LI as a geographical name in
the Dumuzi texts, even though etymology for the name is unknown.
However, this identification decreases in the Akkadian texts almost to
the point of disappearing. KUR A.RA.LIL the Arali mountain which
produces gold, is not identical to the place name A.RA.LI in Dumuzi

texts.

b. Sentence level

Deterioration of the geographical identification of erallii in Ak-
kadian does not mean aralli’s detachment from the Dumuzi tradi-
tions.! E.KUR.US means literally “the house of land of the dead.”
é-kur-un(BAD)-na!! signifies “the house of the high mountain.” The
other possible interpretations for é-kur-an(BAD)-na “Ekur, place where
demons live,'* and “land of the dead.”'® These imply arall’s associa-
tion with the demons who dwell in a mountain. It is a characteristic of
the Dumuzi tradition that they includes the activities of demons. In
the bilingual texts @»alli tends to be a translation of Sumerian e-kur-an-

na
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(31) ene.nene dimma é-kur-in-mes=sunu bindt aralle sunu
“They (the demons) are the creatures of the Netherworld”
CT 16 12: 12f.

This is reminiscent of the Dumuzi tradition with the demons locat-

ed in the aralli.

(32) ana KURNU.GI,.A ULserissunati ana GIDIM arallé livus
uniiti
“Let (the fire) take them down to the land of no return, let
him lead them to the ghosts of the Netherworld” LKA 154
r. 12.

Not only the demons and ghosts but also gods who are associated
with the Netherworld, such as, Nergal, Enmesharra,'* Ereshkigal'® and

Allaty,'® are described with aralla.

(33)  rabdta ina EXUR.ON mahira ia tisu
“You (Nergal) are great, you have no rival in the Nether-
world” BMS 27: 6.

The semantic inclination of arall to EXUR.UN enables arall% to be
linked with the notion of the grave, the abode of the dead, that is, a
lexical reference proves that E.KUR.UN is equated with URU.GAL=

qabru “grave.”'’

(34) 3a ana arallé Sarudu pagarsu tutara
“You bring back the body of him who makes descent into
the Netherworld” BMS 2:22.
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Once arallu is used to designate the Netherworld in the sense of the

abode of inhabitants down below the earth, it easily generalizes to the

cosmic context. This context of usage of aralli may be modified by an

explanatory word.

Suplu

(35)

(36)

sa ina témtim rapastim mé 1 ME beru iSissu ikSud Supul
arallé

“(The Mesu-tree)’s roots reached as deep as the Nether-
world, a hundred double hours in the vast sea water”
Cagni Erra 1 152 Kar 168.

elasunu Supuk samé klasdi] saplis aralle ivassunu kasdat
“Their (Twin mountain) peaks reach the vault of heaven,
below their flank reaches to the Netherworld”

Gilgamesh 1X ii 4f.

Sometimes it takes more than a word as modifier.

37)

a.ra.li @m.nu.ug ta us bi.in.dug,.ga.[nel: MIN aSar l@ amari
tmu | vit )
“They have seen the Netherworld, a place not to be seen”

4R 24 No. 2: 7f.

There is no problem with the semantic distribution of aralli as the

Netherworld. aralli lies in a distributional equivalence to the Nether-

world through the following codes: theological implication, such as, the

demons, ghosts (31-32)'® and the dead (34) live in the Netherworld and

certain gods (33) are associated with the Netherworld; cosmology, the

root of the cosmic tree (35) and the mountain (36) reach to the Nether-
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world.

3.3. ekur?®

A sumerian loan word from E.KUR. The place is designated as

the locality where the demons live.

a. Word level
The Ekur is the place where the demons reside in the underworld.
In this respect ekur may have a semantic connection with aralli which
reminds us of the Dumuzi-Damu text in which the demons play a great

role. This fact may be proved by a lexical reference:
E KURe " "UN = mi-i- [tum ]*° 5R 16 iv 42.

b. Sentence level

(38) &.a ékur.ta &.ames: istu E EKUR ittasini Sunu
“They (the demons) came forth from the house, Ekur” CT
16 I. 25.

(39)  uttuku la ni-’(?) wiir EXUR-#S iskip LamaStu Sadd ustels
“He sent the irresistible Uttuku-ghost back to the Ekur,
defeated Lamashtu and made (her) go up to the “moun-
tain” Ludlul iii 4-8.

The designation of ekur as the place where demons dwell is derived
from the interpretation of Sumerian E.KUR.BAD, the “house=Nether-
world, the far mountain”; the “house of the high mountain”; “Ekur, the
place of the dead”. As for the semantic range ekur has an overlapping
distribution with the Netherworld through a code of theology.

ckur differs from ekurru which comes from the Sumerian loan
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word E.KUR and means “temple.” However, in the cosmic sense the

usage is attested.

(40)  ana ekur asar la hdsi ihisii ana giguné asar la naplusi
ippalsii ana arvalli asar la amari tmuri
“To Ekur-temple, a place one should not rush into, they
(enemies) rushed into, To Gigunu-temple tower, a place
one should not look at, they looked at, Into Arallu, a place

one should not see, they looked” IV 24, no. 2: 4ff.

Here Ekur, Gigunu and Arallu are juxtaposed in the sense of
cosmology. The enemies are just like the demons who attack the
living. In this case Ekur shares a semantic distribution with Arallu,

the Netherworld, through a code of theology and cosmology.

3.4. ekurru See entry 3.3. ekur.

3.5. hilibG/ hilibana®*

HILIB, probably not of Sumerian origin, has the following Ak-

kadian equivalents:

hi-li-ib IGLKUR = pan er§eti, ersetu, wrkalla, dannina, ganziv
Dirvi 11 145ff (CAD E 308)
hi-lib IGL.KUR = évkalla Proto Divi 11 147 (CAD H 186).

These lexical references give evidence of HILIB's association with
the Netherworld as well as it’s designation of an entrance of the

underworld. However, the limitation of the textual resources for
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hiliba make it difficult to study. And yet there is a textual reference
which refers to HILIB’s relation to the Apsu, abode of Ea.??

(41) ‘Jen-ki-ke, du-du-a-ta eridu*!-ta hé-gial si-ga-am
ki-tus-a-na Kki-hilib-am
ki-nd-a GA x MI “nanna-am
sa Ea lalaktasu ina Evidu hegalli maldti
Subassu asar ersetimma
kissusu majalu sa dNammu
“Ea, when walking there, fills Eridu with abundance. In
the dwelling thereof is the place of the Netherworld, In the
sanctuary is the bed-chamber of Nammu” CT 16 46: 183
-198.

The context in which hilib appear proves that KI.HILIB/asar
ergetz'm is equated to the Apsu, the subterranean fresh-water, that is, it
is put in a distributional equivalence with aps# through a code of
cosmology and theology.

On the other hand, the paradigma of %:libz and girimhiliba® (with
and without the determinative NA,) carry the meaning of a precious
stone. Both words are possibly associated with a name of the Nether-
world, similar to aralli’s connection to the mountain which produce

precious metal, gold.

3.6. irkallu*

The word level of this term designates only a connection to the
underworld. According to the Lexical references i7kalla, other form of

wkally is synonymous to ersetu, “the Netherworld” along with danne,
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kudru, lammu.?®* However, as known from Sumerian equivalents of
trkallu, such as hilib (IGL.LKUR), ganzer (IGL.KUR.ZA)?*® which demon-
strate the close association with the entrance to the underworld, irkallu
may represent the vicinity of the entrance of the other domain.

On the other hand, #7kallu is to denote two areas: generalization of
the Netherworld and that of specification of the locality where the

queen of the Netherworld lives.

(42)  drkalla lunisma Isbu’a samami
“I want to make the Irkalla, the Netherworld, shake, and
may heavens tremble” Cagni Erra IV 123, Cf. ibid., I 123.

(43)  inatabi itamma ela Sama’i wtassasama 1dabbub avad irvkalla
“In prosperity they talk of ascending to heaven, when they
are depressed they speak of descending to Irkalla” Ludlul
IT 46-47 (Lambert, BWL 40).

(44)  [3alrrat irkalli lidil al bullasa]
“Let the gate of the queen of the Netherworld be locked”
SB hymn to Sin, Ebeling, Parf mrez Pl. 49: 15.

irkallu here in these textual references corresponds to the Nether-
world; in other words, i7kallu shares a distributional equivalence with
the Netherworld through a code of cosmology in references (42) and (43)
in which #vkallu is contrasted against heaven and also through a theol-
ogy or literary code, that is the gate to the Netherworld and palace of
the queen therein in reference (44).

irkallu has another usage by which it represents a personification

of the queen of the Netherworld.

(45)  ana bit eté Subat ‘Irkal(lal ... ana harvani sa alaktasa la
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tajjarat
“To the dark house, the dwelling of Irkalla ... to the road
for whose going there is not return.” Istar’s Descent 4-6.
(46)  ireddanni ana bit ikleti subat dlvkalla ana biti Sa eribusu la
“He leads me down to the house of darkness to the
dwelling of Irkalla to the house whose enterers do not
come out” Gilg. VII iv 33-34.
(47)  musukkakuma ul ebbekuma ul addni dini sa DINGIRImeg
DINGIR™®® GAL™* asibat qirib Irkalla
“I am sexually defiled, I am not pure, I cannot execute the
judgments of the great gods, The great gods who dwell in
Irkalla” Nergal and Eveshkigal Col V 7-8 (the Assyrian

version).

In these references irkallu has the determinative DINGIR, which
signifies a personification, and subat (45) and 46) or qerib (47) attached
to irkallu, which is a characteristic of this usage. These texts specify
the irkallu’s association with the goddess Ereshkigal serving as the code

of a literary environment and a theology.

3.7. danninu®’

danninu is a designation of the Netherworld. Like vkallu, dan-
ninu is equated with er§etu,28 “the Netherworld.” On the other hand,
danninu coincides with Sumerian hilib (IGI.KUR),*® ganzir (IGL.KUR.
ZA),%° closely related to the entrance of the Netherworld.

In terms of Sumerian the correspondences with danninu the term

implies an entrance to the Netherworld, but the Akkadian textual
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references as well as one lexical reference represent danninu as indicat-

ing generally the land of the dead.

(48)

(50)

assum asvi ibnd iptiqa dannina bel matati sumsu ittabi abi
Enlil

“Because he built the places and fashioned the Netherwor-
1d, he, father Enlil called him lord of the lands” Enuma
Elish VII 135.

ltmurit epset bel ilt Marduk ... lumasi apsi danninu
“May the lumashi-stars, the Apsu, the Netherworld ... see
the works of Marduk, the lord of the gods” Craig ABRT
1 30:37.

Enmesarra vapsa [x] danninu sabit kippat kigallim
“Enmesharra who .. the wide Netherworld, holds the
entire solid ground” Craig ABRT 2 13 r. 7.

These references denote the Netherworld. The semantic range of

(48) is in a distributional equivalence to the Netherworld through a code

of cosmology in which asru “(heavenly) palaces” contrasts against the

other edge of the cosmos, the Netherworld. In the case of (49) the

distributional inclusion is applied to danninu as the Netherworld, due

to the Apsu itself representing a part of the underworld. The damage

of text of (50) causes a problem in terms of semantic distribution. It

seems, however, that danninu signifies identically the Netherworld

through the context and phrase with rapsa danninu “the wide Nether-

world” and kigallu “the Netherworld.”3!
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3.8. ammatu®?

The lack of sufficient textual references make it difficult to com-
ment on this word. The lexical references?® suggest an association

with “earth.”

(51) emiama elis i@ nabfi Samami saplis ammatum suma @
zakrat
“When above the heavens were not named, below the earth
was not give a name” Enuma Elish 1 2.

(52)  ginatama ammatis

“You are stable like the earth” Lambert BWL 74:58.

Both references preserve the character of ersetu “earth” or dannatu
“fortress, bottom of a foundation pit” which either includes or overlaps
the notion of the Netherworld. In terms of semantic range, ammatu
lies in an overlapping distribution to the Netherworld through a code of
cosmology (a pair of cosmic opposition, Sam# and ammatu along with

saplis).

3.9. ganzir3*

See GANZIR in Sumerian. This is a designation for the Nether-
world, primarily the entrance to the underworld.

kanisurru also occurs in a lexical reference corresponding

ganzir(IGLKUR.ZA).%®
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3.10. lammu3®

A Sumerian loan word derived from LAM “earth”.*” In terms of
paradigma there are two meanings: 1. a name of the Netherworld 2. a
name of a star.*® The lexical references; lam-mu = ersetu (LTBA 2 2:

5) and others indicate that lammu implies the Netherworld.

3.4, kiaru®®

See. KI.LUR in Sumerian. Ziru corresponds to both ersefu*®

“earth” and the “Netherworld.”*

3.12. kigallu®®

See Sumerian KI.GAL. Apparently this is a Sumerian loan word
KI.GAL “great place,”** which signifies also “great earth.” It has an

overlapping semantic distribution with “the Netherworld.”

a. Word level
1) Platform or pedestal
2) The Netherworld

There are two basic meanings of KI.GAL = kigallu “great place.”
One is a mount, pedestal or foundation for cultic use or architecture etc.
The other meaning of KI.GAL = kigallu “great earth” shares the
semantic range with the Netherworld in an overlapping distribution.**
Another association of kigallu with the Netherworld derives from the

underworld as the foundation of the earth.
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b. Sentence level

(53)

(54)

(55)

Assur patiq ermi Awnim u kigalli

“Assur who created the heaven and the Netherworld” OIP
2 149 4.

Sa tna erme Anu u kigalli Survuhii zikrisa

“Whose words are proud in the heaven of Anu and the
Netherworld” Boger Esarh. 75:5.

[t]1@mih serret erselti] u kigall[i]

“One who holds the lead-rope of the earth and the Nether-
world” AfO 18 386:10 (Asb.).

These references are set in the cosmic context; both edges of the

Cosmos, heaven and the underworld, (53) and (54) in which kigallu is

identified with the Netherworld or the structural separation of the

Netherworld from earth (55) in which kigallu lies in complementary

distribution with the earth.

(56)

(57)

(58)

temensu ina irat kigalla usarsid Saddiais

“He (Sargon) established its (Eanna’s) foundation like a
mountain in the depth of the Netherworld”

YOS 1 381 39.

ina kigalle vestim ukin temensu

“He placed its foundation upon the primordial Netherwor-
1d” VAB 4 62 Il 44 (Nabopolassar).

iSissa ina irat kigallam mihivat mé ina kupri u agurri usars
dma

“I set its base firmly with baked bricks laid in bitumen in
the depth of the Netherworld, at the level of the water
table” VAB 4 118 iii 18 (Nbk.).
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The usage of kigallu here designates the Netherworld as the foun-
dation whose root goes down as deep as the Netherworld like a
mountain(56). (57) and (58) refer to the foundation upon the Netherworld
just under the earth the “primordial Netherworld” or “level of the
water.” These textual references clarify that kigallu is equated with the
Netherworld, but semantically it is related with an distributional inclu-
sion to the Netherworld through a code of a cosmology. This means
kigally is linked with the entrance of the underworld as the foundation
of the earth in terms of the structure of the Netherworld.

beritu / biratu*® should be taken up in connection to kigallu. A

lexical reference gives credibility to this association.*s

(59)  isissa ... ina Supul mé beritim usarsid
“I established its base firmly below the water of the founda-
© tion pit” VAB 4 86 II 19 (Nbk.).
60) [Sa] hursani bivati et atis unu tuspardi
“You brighten the darkness of the total mountain” Lam-
bert BWL 126:6.

The usage of beritu in the above references indicates that the
connotation of beritu is similar to that of kigallu. It is used of Apsu
(69) and mountains (60). The basic implication of berutu is the founda-
tion under ground. Therefore, déritu and kigallu share an overlapping
semantic distribution distribution that is close to distributional equiva-
lence.

Ereshkigal has KI.GAL as a part of her name. In this case KI.
GAL denotes the Netherworld through a code of theology in which she
is the queen of the Netherworld.
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3.13. bératu See 3.12. kigallu.

3.14. qaqqaru*’

Primarily it signifies “ground,” which meaning is extended to the

earth and then to the Netherworld.

a. Word level
1) ground
2) territory
3) the earth
4) the Netherworld

The Sumerian equivalent of qaqqaru is KI1.** However, gaqqaru
differs from KI in its semantic range.*® It is used moreoften in the
sense of “ground” in the Akkadian literature. A usage of gaqqaru
denoting “the earth” and “the Netherworld” results from a remnant of
the Sumerian KI, rather than a secondary development of “ground.”
“The earth,_” including semantically “the Netherworld,” is used in

opposition to heaven just as KI is used against AN in Sumerian.

b. Sentence level
61) [tel rrasu ana qaqqarisu
“Send him (Adapa) back to the earth (from heaven)”
Adapa Myth, EA 356:70.
(62) Sa gaqqaru afa iddinu Sa samé anntitu iddinu
(Ahuramazda) who gave this earth, who gave this
“heaven” VAB 3 101 1:2.
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In both references qgaggaru is set against “heaven“ and means “the
earth,” distributional inclusion relationship to “the Netherworld” by a

code of cosmology.

(63) zunmani kima nalsi suhhani kima dimiti ridani
qaqqarsun’™
“Rain down like dew, flow down like tears, go down to the
Netherworld” AfO 23 43:32 (SB fire inc.).

(64) ana KUR.NU.GI,.A qgaqqari
“To the land of no return, the Netherworld” Ishtar’s

Descent 1, CT 15 45:1

Reference (63) means either the earth or the Netherworld, but
qaqqaru in (64) undoubtedly implies the other realm, a distributional
equivalence to the Netherworld through the code of literary environ-
ment in which “the land of no return” represents an exclusive descrip-

tion of the Netherworld.

(65)  belti [qalq-ga-vi vabitu
“Lady of the great earth” LKA 62 1.10,12.

This usage reminds us of Eres-ki-gal “lady of the great earth,”
queen of the Netherworld, as well as KI.GAL “great earth”s® where the

earth obviously includes the meaning the Netherworld.

Notes:

Abbreviations for journals and reference works are those found in:

(1). The Assyrian Dictionary of the University of Chicago, ed. E. Reiner, et.
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al. (Chicago-Glackstadt, 1956-1989.); (2). W. von Soden’s Akkadisches
Handwdirterbuch (Otto Harrassowitz, 1965-1981.); (3). R. Borger’s Hand-
buch der Keilschriftliteratur vol.l (Berlin, 1967) 661-672.

1. CAD E 308; AHw 245; Tallqvit StOr 5/4 8ff. A

2. See SGL 11 78; TCL III 87,99.

3. There are two traditions as to Ninazu's parents. Ninazu is a son of
Ereshkigal and father of Ningishzida, whereas according the other tradi-

"tion, Ninazu’s parents are Enlil and Ninlil. See my dissatation, The
Netherworild in the Sumero-Akkadian Literature (Univ.of California,
Berkeley, 1991) 248-249.

4. See Pennsylvania Sumerian Dictionary, B 199, burt A 1.2. buru-ra.
u,-zalag $a-mu-un-ne-ri-ib-& “You (Lugalgirra) bring forth bright daylight
for them from the depths” Or Suec 19-20, 142 no. 1 ii 25-6.

dere §-ki-gal nin-kislah-bliru-ra “Ereshkigal mistress of the wasteland of
the (lower) depths” YOS I 14:1-2 (Lu’utu Inscription)

5. KUR, KALAMA, GU, MA.DA KI are all candidates for Akkadian
matu. Cf. H. Limet, RA 72 (1978) 1-12.

In some bilingul text, Akkadivan translation favors matu or KUR as a
logogram of matu for Sumerian KI, KALAMA and KUR; ki.bal.a.kalama.
make, : KUR nu-kirte KUR Lugale XI 28. kurra dulla : ma-ati
[kat-malt Lugale 1 8. &mu kur.kur.ra bisi : bi-it ma-ta-tu i-ta-ah-da-ra
VAS10 179: 15f.

an st.ud.da am izi.gin, ma ki.ta za e Si.in.ga.me.[en.nal: nir Samé sa
kima i§ati ina mati naphat attima SBH p.98 no.53r. 1-2.

6. See 2.11. ARALI // 3.2. aralla.

7. See another entry: KI.GAL under 2.1. KI and 3.12.kigallu.

8. See CAD 1/]186 c).

9. CAD A/2 227; AHw 64; Tallqvust StOr 5/4 6-7. See Sumerian Entry
2.11. ARALL

10. [arali] [URU x X] = ersetu, aralli, E Dumu-zi A V1/4:291f.

11.  kur-an(BAD)-na, hur-sag-;‘m(BAD)-na/da = [(Sada eln] MSL 1I 87;
MSL 111 213-4; SGL 11 105.

12. See 3.3. ekur.

13. Cf. kur-an(BAD)-na : er§etu miiti, “land of the dead.” (IV R 30 2 22-25).
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15,
16.
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L 72¢f. u-ru-gal AB x GAL = gab-»u S11190. In addition to the above

references, this one by which we know the strong tie between EKUR.US

18.
19.
20.
21.
22.
23.
24,
25.
26.
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Enmes arra rabfi sa aralli Craig ABRT 2 13 r. 1.

Sarrat aralli ZA 43 17:58.

Sarrvat arallt ZA 43 15:30.

[al.rali, EKUR min US, v-r~#2! AB x GAL = g-ra-al-[lu-u] Nabnitu

and grave should not overlooked:

EKUR.US = er-se-tu, bet mu-ti, na-aq-ba-ru

EKUR = arali US = mii-[tim] 5R 16 iv 42.

See also entry 3.3 ekur

CAD E 70; AHw 196; Tallgvust StOr 5/4 25-32.

Interestingly this reference suggests that E XUR.UN is to be read arali.
CAD H 1285; AHw 345; Tallgvust StO» 5/4 38 note 5.

For this issu see 2.6. ABZU in Sumerian section.

CAD G 88.

CAD 1177; AHw 242; Talllgvist StOr 5/4 34-35.

LTBA 2 2 1 2ff. See 3.7. danninu, 3.11. kisiru and 3.10. lamma

Diri II 147,152. (CAD E 177). We can assume that z7kakku was a loan

word from Sumerian IRIL.GAL = URU.GAL

27.
28,
29.
30.
31
32.
33.

CAD D 91; AHw 160.
LTBA 2 2:2.

Drri 11 148.

bid ., 153.

See entry 3.12. kigallu.
CAD A/I1 75; AHw 44.

ammiu = dannatu Malku 1 51.

abatus(!) // ammatis // GIM ersitu

Lambert BWL 74:58 (Theodocy Comm.)

34.
35.
36.
37.

CAD G 43; AHw 281.

Proto-Divi 111 c.

CAD L 68; AHw 281.

“Marduk’s Address to the demons,” (W. G. Lambert, AfQ 17 318 F 8),

comments on MELAM,ME = heaven; LAM = earth. lem-mu = erse-

tum LTBA 2 2:5. la-am-ma LAM = erse-tu S* I 216.
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38. MUL lam-mu SUKKAL 9Ba-ba; “the star Lammu, vizier of Baba” 5 R
46 No. 1:17. “Lamma/Lamassu,” RLA (1983) 446-453.

39. CAD K 476; AHw 496.

40. ki-ti-ru = erse-tum LTBA 2 21 3.

41. da-ne-ne, ki-z;-m, tr-kal-lum = ersetum LTRA 2 2 i 2ff.

42. CAD K 348; AHw 474; Tallgvist StOr 5/4 3-6.

43. ki-gal = ki-gal-lim VAT 10262 + ..I 39 (Erim).

44. For this discussion see KI.GAL under 2.1.KI in Sumerian section.

— 91 —



